Prayer

e e A T R R ke B
ST ORI sEsH |
X e (@) [ . »
3T ST a~RHGEY

TR Hfgdas JRFomfaHS 1|

maunavyakhyaprakatitaparabrahmatattvam yuvanarm
varsisthantevasadrsiganairdvrtarm brahmanistham i
dcaryendram karakalitacinmudramanandariapam

svatmdaramarn muditavadanam daksinamartimide n

maunavyakhyaprakatitaparabrahmantattvarn — one
who has disclosed the essential nature of Para
Brahman by a silent exposition; yuvGnam — young
in age; varsisthantevasadrsiganaih — by the elderly
sages who were students; avriam — surrounded,;
brahmanistham — one who abides in Brahman;
aciryendram — the foremost among the teachers;
karakalitacinmudram — displaying cin-mudra (a
particular configuration of fingers) with the hand;
anandaripam — one whose essential nature is
happiness; svatmara@mam — one who enjoys his own
nature which is happiness; muditavadanam — one
whose face is joyous, daksinamuartim — Lord
Daksinamurti; ide — I praise the glory of.

The young Lord Daksinamarti, abiding in Brahman,
surrounded by groups of elderly sages who are his
resident students, makes the essential nature of Para
Brahman clear to them by a silent exposition. This
foremost of the teachers shows the fingers of his hand
in a particular configuration indicating the knowledge
of the essential non-difference of jiva and I$vara. I
pray to the Lord who is the embodiment of happiness,
abiding in his own essential nature that is happiness,
and radiating it thro’ His face.




First Verse
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visvam darpanadr§yamananagaritulyam nijantar-
gatarn

pasyanndtmani mayaya bahirivodbhiitarh yatha

' ' nidraya |
yassaksatkurute prabodhasamaye svatmaname-

vadvayam

tasmai §rigurumirtaye nama idarm §ridaksina-

mirtaye w1

Vidvam - universe, darpanadréyamananagaritulyam - equivalent to a city seen in a
mirror, nijagntargatam - included within oneself, @tmani - in the Self, mayaya - by
virtue of ignorance, nidraya yathd - like even by sleep (in the dream), bahirivod-
bhiitam - as if created outside, pasyan - seeing, yah - whosoever, prabddhasamayé -
at the time of waking up or gaining knowledge, advayam - non-dual, svatm@nam éva
- one's own self, s@ksatkuruté - discovers, tasmai - unto that, $rigurumiirtayé - who
is in the form of the revered teacher, éridaksindmirtayé - unto Lord
Dakshinamurthy, idam - this, namah - obeisance.

The universe, like even the city being seen in the
mirror, is within oneself. But, just as in sleep, one
sees the world as though it is created outside, while
all along it remains on the substratum of one’s own
datman. Whosoever realises his own non-dual atman
on gaining knowledge, is indeed the same as the Lord
Daksinamirti, who is in the form of the Teacher. This
is my prostration unto Him.




Second Verse
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bijasyantarivankuro jagadidarn prannirvikalpam
punah

mdydkalpitadeéakdlakalandvaicitryacitrik_rtam |

mayaviva vijrmbhayatyapi mahayogiva yassvecchayd

tasmai §rigurumartaye nama idam §ridakgsina-
mirtaye 12

bijasya — of the seed; antah — inside; ankurah iva —
like even the sprout; idam — this; jagat — the universe;
prak — earlier to; nirvikalpam — without any
divisions; punah — again at the time of creation,
mdydkalpitades’akdlakalandvaicitryacitrikrtam — the
universe of wondrous plurality was made by relation

to space and time brought about by Maya; yah —
who, maydvi iva — like even a magician; api — and;
mahdyogi iva — like a great yogi, svecchaya — with
his own volition; vijrmbhayati — presents with great
fanfare, tasmai S$rigurumiirtaye nama idam
$ridaksinamirtaye.

Like even the sprout inside the seed, this universe
before creation was the unmanifest Brahman. Then
afterwards, Maya has brought in a relationship for
that unmanifest with time-space, thereby creating the
universe of wondrous plurality. That ISvara
(Brahman from the standpoint of creation), like even
a magician or a great yogi, creates this universe by
his own will. My prostrations unto that Isvara, who
has taken the incarnation of the universal teacher,
Sri Daksinamarti.




Third Verse
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yasyaiva sphuranarm sadatmakamasatkalparthagam
bhasate

sdksattattvamasiti vedavacasd yo bodhayatyasritan |

yatsaksatkaranadbhavenna punaravrttirbhavam

bhonidhau
tasmai §rigurumirtaye nama idarm $ridaksina-
mirtaye 13
yasya eva — of whom alone, sphurapam —

awareness, sadatmakam — which is essentially
existence, asatkalparthagam — obtaining in the
objects of unreal existence, bhasate — shining, yah
— who, saksat — himself, tat — that, tvam — thou,
asi — art, iti — thus, vedavacasd — through the
words of Vedas, @éritan — devotees, bodhayati —

teaches, yat-saksatkarandt — by realisation of whom,
bhavambhonidkau — in the ocean of births and
deaths, punaravrttih — returning back, na bhavet
— does not happen, tasmai §rigurumurtaye nama
idam $ridaksinamiirtaye.

The Brahman, which is Existence-Awareness
Absolute, alone pervades all the objects of the world
making them shine (making them evident), and
imparting its own reality to them, which are
themselves unreal. That Brahman is indeed you, the
atman. This is the teaching of the Lord in the form of
the Vedas to his devotees. Whosoever realises this
truth will not return to the ocean of repeated births
and deaths. My prostrations unto that Lord
Daksinamirti, who is in the form of the Teacher.




Fourth Verse
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ndndcchidragha_todarasthitanwhddipaprabhdbhdsvarar'n
jAanam yasya tu caksurdadikaranadvara bahih
spandate |

janamiti tameva bhantamanubhdtyetatsamastam
Jjagat

tasmai §rigurumartaye nama idarm $ridaksi-na-
mirtaye 14 n

yasya — of whom, nanacchidraghatodarasthita-
mahadipaprabhabhasvaram — brilliantly shining like
the illumination of a big lamp placed inside a pot with
many holes around it, jignam tu — knowledge alone,
caksuradikaranadvara — through the sense-organs

like eyes, etc., bahih — outside, spandate — goes,
janami — I know, iti — thus, bhdntam — shining,
tam eva — that alone, etat — this, samastam — entire,
jagat — universe, anubhati — shining after, tasmai
$rigurumartaye nama idam Sridaksinamuirtaye.

When a brilliant lamp is placed inside an inverted
pot having many holes, the light pours out through
those holes. In the same way, the awareness of
Brahman is spilling out in the individual through the
sense-organs like eyes. That awareness, Brahman, is
the witness of all this world of things that shines after
the atman.




Fifth Verse
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deham pranamapindriyanyapi calam buddhim ca
s§ianyarn viduh

stribalandhajadopamastvahamiti bhranta bhriam
vadinah |

mdydéaktivildsakalpitamahdvydmohasar'nhdrine
tasmai §rigurumirtaye nama idam $ridaksina-
mirtaye n5 u

bhrantah — the deluded, bhrsam vadinah —
vehemently arguing, aham iti — that the dtman is,
deham — body, pranam — the vital force, ap? — and,
indriyani — the sense-organs, api — also, calam
buddhim — the mind in flux, ca — and, §anyam —
void, viduh — take it, stribalandhajadopamah — like
even the uneducated women, children, and dull
people, mdyd§akti-vildsakalpitamahdvydmoha-
sarithdrine — the one who destroys the great delusion
caused by the play of the power of Maya, tasmai
§rigurumartaye nama idam éridaksinamaurtaye.

They vehemently argue that the body, the vital force,
the organs of action and the sense-organs, the pulse-
like mind and even the void are the meaning of T.
They are all mistaken like the uneducated women,
children, the blind and the dull persons. Lord
Daksinamirti, who is the Universal teacher and also
the atman of every being, destroys the delusion caused
by the play of the power of Maya. My prostrations
unto that Lord.




Sixth Verse
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rahugrastadivakarendusadrso mayasamacchadanat
sanmdtrah karanopasamharanato yo’bhiitsusuptah
puman |

pragasvdapsamiti prabodhasamaye yah pratyabhi
Jhayate

tasmai $rigurumiirtaye nama idar $ridakgina-
martaye 16 u

yah puman — whosoever person, susuptah — having
slept, rahugrasta-divakarendusadrsah — like even
the sun and moon eclipsed by Rahu, maya-
samacchadandt — on account of the covering up by
Maya, karanopa-sariharanatah — because of the

withdrawal of the sense-organs and the mind,
sanmatrah — Existence Absolute alone, abhiut —
became, yah — who, prabodhasamaye — at the time
of waking up, prak — earlier, asvapsam — I slept, iti
— thus, pratyabhijfiayate — recollects, tasmai
$rigurumirtaye nama idam s$ridaksinamurtaye.

The atman, which is the Existence Absolute, is covered
by the Maya, like even the Sun or the Moon is covered
by the Rahu during the eclipse. This Purusa has
withdrawn all the senses and went into deep sleep.
He wakes up again and remembers : I slept all this
while. This Purusa is indeed the same as Lord
Daksinamirti who has taken the incarnation of the
Teacher. My salutations unto that Lord.




Seventh Verse
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balyadisvapi jagradadisu tathd sarvasvavasthasvapi
vydvrttdsvanuvartamdnamahamityantahsphurantam
sada

svatmanarm prakatikaroti bhajatam yo bhadraya
mudrayd

tasmai $rigurumiirtaye nama idam $ridaksina-
murtaye 17 u

balyadisu api — childhood, etc., jagradadisu —
waking state, etc., tatha — also, sarvasu — all,
avasthdsu api — stages too, vyavrttdsv — while
getting replaced, anuvartamanam — continuously
present (pervading), aham iti — in the form of ‘T,

antah — in the mind, sada — always, sphurantam
— shining, yah — who, bhadraya — auspicious or
beautiful, mudrayd — by the configuration of fingers
of the hand, bhajatam — to the devotees, svatmanam
— his own atman, prakatikaroti — making clear,
tasmai. .

All the stages of life such as childhood, ete., and states
of daily experience such as waking state, etc., come
in time and disappear in time. But, during all those
varying states, the sense of I’ is always shining as
the innermost essence of every human being. That
awareness, the dgtman, is none other than Lord
Daksinamiirti. This truth is conveyed by the Lord
through a characteristic configuration of fingers of
the hand, called cin-mudra. My prostrations unto that
Universal Teacher, Lord Daksinamirti, who alone
shines in the form of atman in every living being.




Eighth Verse
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visvar padyati karyakaranataya svasvamisam-
bandhatah

§isyacaryataya tathaiva pitrputradyatmana bhedatah
svapne jagrati va ya esa puruso mayaparibhramitah
tasmai s’rigurunillrtaye nama idam $ridaksina-
mirtaye 18 v

yah — who, esah — this, purusah — person,
mayaparibhramitah — being completely deluded by
Maya, svapne — in the dream, va — or, jagrati — in

the wakeful state, visvam — the world,
karyakéranatayd — in terms of cause and effect,
svasvamisambandhatah — in terms of the

relationship between the owned and the owner,
§isydcaryatayd — in terms of the student and the
teacher, tathaiva — in the same way,
pitrputradyatmand — in terms of the father and the
son etc., bhedatah — in terms of division, pasyati —
sees, tasmai §$rigurumirtaye nama idam §ri-
dakginamiirtaye.

This person sees the world, in both waking and dream
states in plurality, divided into cause and effect, owner
and the owned, student and teacher, son and father,
etc. He does so due to the all-round delusion of Maya.
But he is no different from Lord Daksinamiirti, the
Universal teacher. My salutations unto Him.




Ninth Verse
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bhiarambhasyanalonilombaramaharnatho
himamsuh puman
ityabhati caracaratmakamidarn yasyaiva murty-
astakam |
nanyatkificana vidyate vimrsatarm yasmatparas-
madvibhoh
tasmai $rigurumirtaye nama idam $ridaksina-
murtaye n 9 n

bhah — Earth, ambharmst — waters, analah — fire,
anilah — wind, ambaram — space, aharnathah —
Sun, himaméuh — moon, puman — person, iti —
thus, cardacaratmakam — consisting of moving and
unmoving, idam — this universe, yasya — of whom,
martyastakam eva — eight-fold form alone, abhati

— shining, vimréataim — to those who have
discrimination, parasmat — Supreme, vibhoh — all-
pervading, yasmat — besides whom, anyat — other,
kificana — whatever, na vidyate — does not exist,
tasmai $rigurumirtaye nama idam sridaksina-
mirtaye.

This universe, consisting of both the moving and the
non-moving, is indeed shining as none other than
the manifestation of the Lord in eight forms, namely,
earth, waters, fire, wind, space, the sun, the moon
and the person. In the vision of those who have a
discerning faculty, there is nothing other than the
Supreme Lord, who is all-pervading. That Lord is in
the form of an incarnation of the teacher, Sri
Daksinamiirti. My prostrations unto him.




Tenth Verse
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sarvatmatvamiti sphutikrtamidam yasmadamusg-
mirstave

tendsya s’ravandttadarthamanandddhydndcca
sankirtanat 1

sarvatmatvamahavibhatisahitam syadisvaratvam
svatah

siddhyettatpunarastadha parinataficaisvaryama
vydhatam 1

yasmat — because, iti — thus, amugmin — in this,
stave — encomium, idam — this, sarvatmatvam —
being all, sphuttkrtam — vividly described, tend —

for that reason, asya — of this, §ravandt — by listening
to, tadarthamananat — by investigating its meaning,
dhyanat — by contemplation, ca — and, sankirtanat
— by recitation, sarvatmatvamahdvibhitisahitam —
together with the great glory of being all, fsvaratvam
— overlordship, svatah — on its own, syat — comes,
punah — again, ca — and, astadhd — in an eight-
fold way, parinatam — manifested, avydhatam —
without impediments, tat — that, ai§varyam — the
glory of psychic and mystic powers, siddhyet — gets
accomplished.

In this encomium, the truth about atman being all, is
thus made very clear. Therefore, by listening to its
exposition by the teacher, by ruminating on its
meaning, by reflecting upon it and by reciting it, the
seeker gains the eternal supreme glory of being the
Brahman which is all. In addition to that, he gains
the overlordship consisting of unassailable eight-fold
power.




